L f 3- .:.‘l
e = LAl b b

Ly & 3

| | | - e W
Science, Philosophy, Religion and Art aro all ﬁrﬁpﬂlﬂ.

of the sarme tree of knowledge

The Harmonizer
www.mahaprabhu.net/harmonizer

Published Monthly
Editorial Board
EDITOR IN CHIEF
Sripad Bhakti Madhava Puri Maharaja, Ph.D.

Editors

Bhakti Niskama Shanta Swami, Ph.D.
Brajeshwara Das
Purushottama Jagannatha Das, Ph.D.
Dinabandhu Das

Designer
Pradyumna Das, B.E.

Join us for our Weekly
Online Sadhu Sanga Skype Conference Call

www.mahaprabhu.net/OnlineClass

Subscribe to our mailing list

Submit your article for review via email at
editors@scienceandscientist.org

For comments and questions write to
editors@scienceandscientist.org

Science and Scientist

The Harmonizer

Sadhu Sanga

INITIA TION INT O

TRANSCENDENTAL SCIENCE

by
Srila Bhakti Raksak Sridhar Dev-Goswami Maharaja

Devotee: Can you explain the real meaning diksa,
initiation?

Stila Sridhar Maharaja: Srila Jiva Goswami has explained
this in hisBhakti Sandarbha :

divyam jnanam yato dadyam kuryat papasya sanksayam
tasmad dikseti sa prokta desikais tattva-kovidah

Experienced scholars have explained the meanididsat, or spiritual initiation,

in this way:diksa is the process through which transcendental knowledge is
imparted by the preceptor to the disciglse.a result, all the discipleprevious

bad tendencies are crushed. Throdigka, all previous commitments are cleared

and one gets the light of new life in relationship with the transcendental Lord.
Diksa, or initiation, is a process by which we are given a noble connection with
the absolute center and, at the same time, our previous commitments are all
finished. It is an inner awakenment of life that brings divine knowledge. That
wealth is there within us, but it is suppresdeiksa means discovering orge’

inner wealth, and getting relief from all outward obligations.

With inner awakenment the outward commitments vanish, just as when you
reach home all other arrangements you may have contracted for your comforts
are all cut off, for at home you find full comfort. When we are in a foreign land we
may seek the comforts which are supplied in hotels, but when we reach home,
the hotel comforts are discarded; we find no more use for them. Sometimes a
minor is kidnapped from home. Latarhile visiting his native place he may stay

in a hotel, but if he suddenly finds his fatleehouse, and returns home, his
parents will recognize him and $8§, my son!You were stolen from us when

you were youngWe recognize your face. | am your motheéis is your father

here is your sistérThen the hotel is no longer needed. In a similar, wéth the

inner awakenment of the soul, when we return back home, back to Godhead, we
will find our comfortable home with Krishna. So, to make a connection with our
real home and dispense with our outward links is knowdikaa.
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COMPARISON OF THE VIEWS OF MODERN SCIENCE AND BHAGAVATA PARADIGM (Par t: I1)

by
Srila Bhaktisvarupa Damodara Maharaja (D. Singh, Ph.D.)

Basic features 5,6 & 7 We should stress here that the postulate that nature is
The two viewpoints of the mathematically describable in all essential features is also a drastic
basic features 5, 6 & 7 in theand highly restrictive a priori assumption. Why should we expect
Table in our previous issuethat reality could be encompassed by the patterns of finite symbol
(October2011) are opposed to manipulation that we can invent and contemplate with our limited
each otherOne of the basic minds? It is perfectly possible for an entity to exist that cannot be
ideals of modern science haslescribed by equations, even though it may exhibit many features
been to find unity in nature. that can be so described.

Since the absolute truth has

S been viewed as a system ofn our alternative vienconsciousness is taken as a fundamental
h el mathemgtlcal laws, this feature of the absolute truth, and all the basic laws and principles
- __ﬂa conception has  beentnaiyre are seen to be integrated into a harmonious whole within

_ expressed by the requirement, . o areness of absolute consciousness. This means that the
that the basic equations have the greatest possible mathemaetlgal

; 4 ; olute truth exists as one unified, sentient being. Such a
explanation. Einstein was one of the strongest proponents 0

this goal, and it is epitomized by his search for a “unified ﬁe%;temer?t mvsy .appedar to,“i Ol:lt?dehthe rekalmf oLfopen:\er}tal
theory” which would derive all the laws of physics from on@ PEfVAINFRE MiosLcegiPna ToRie s ¢ 10k lasqpnicy

basic mathematical rule. completeness and for its implication that we should expect to
conceive higher order laws of nature that are of a psychological

... We propose that an unlimited eservoir characterSuch laws make sense in the context of the absolute

of fundamental laws lies behind nature, truth as a primordial conscious being, but they do not fit sensibly

into the mathematical framework of modern science. The absence
of such ‘higher order’ laws beyond mathematical description
makes the world appear like a puppet shaith an elaborate

However this unity has not been attaindithe basic laws are SCTiPt but neither an audience nor an author
simply a list of apparently unrelated formulas and conditions (as

much by the arbitrary way in which they are discovered, as B sic Feature 8

the way they are contingently related due to the role of chancérlﬁs point is quite significant. The modern scientific view tries to

] A ] d cPiCt nature in terms of a reduction to simple entities: atoms,
guantum mechanics). The existence of many variables wou

A bt T entifi i vica st Imolecules, and so on. This implies that the absolute truth is
PN ORI, TE S SIENUICIVET] VIS EPE ST l‘4,%3\/erelylimited. This arbitrary a priori constraint on the nature of

truth has an even greater disunity and is analogous to a gigalic apsolute truth is one of the primary reasons why modern

cosmic laundry list. science cannot explain lif&ccording to theérimad Bhagavatam,

the essence of ancievidic literatures, the alternative viewpoint
In our alternative vieyhoweverthis unity is provided by a higheror Bhagavata paradigm says thatradhan (unmanifested
principle extending beyond the realm of laws that are capableyffnordial matter) is the sum total of all material elemekitthe
mathematical formulatioTheVedantic paradigra’'worldview is  time of manifestation of the cosmic universeghat-tattva is
based on the holistic and unified theory of the universe. Thigjisnerated fronpradhan and frommahat-tattva, the subtle
the concept of unity in diversity in this paradigm. This is ﬂ'@]ergies called sattva (goodness)[ajas (passion) andamas
principle of consciousnesis we have indicated, consciousnes§gnorance) are generated. From these subtle material
has eluded scientific explanation, and we propose that it canf@énifestations, gross material manifestations such as quarks,
even in principle, be reduced to a mathematical formulation. electrons, atoms, molecules, the whole set of Mendslpeviodic

table of chemical elements, etc., became manifest. Thus physics

and chemistry deal only with the science of matter; they cannot

Why should we expect that reality can be dealwiththe science of life atma.

enC(.)mpalssed by the pz?ltterns of finite symbol Atmanology is the study of the science of life, and spiriton is the
manipulation that we can invent and contemplate  fundamental spiritual particle of life. The true science of life is
with our limited minds? It is perfectly possible beyond the realm of material science. Biology deals with the
for an entity to exist that cannot be described by interaction of spiriton and mattelHowever modern science

) . o believes that spiriton is an emergent product of the evolution of
equations, even though it may exhibit many  matter According to thevedantic paradigm this concept is not

features that can be so described. correct. Thus awholistic study of matter and life will shed enough
light to understand the quality and origin of life.

and that they determine all the features
of nature, including living organisms.

The Harmonizer 2 November 2011


http://mahaprabhu.net/harmonizer
http://mahaprabhu.net/sadhusanga/blog1.php/2009/10/01/affectionate-guardians
http://mahaprabhu.net/sadhusanga/blog1.php/2009/10/01/affectionate-guardians
http://mahaprabhu.net/sadhusanga/blog1.php/2009/10/01/affectionate-guardians

SELF-CONSCIOUSNESS INTHE FORM OF SENSE CERTAINTY *

9%
Sripad Bhakti Madhava Puri Maharaja, Ph.D.

Immediacy — the start/ entirety
beginning
However all that sense-certainty actually reveals about what it

The object of study is knows is just that iis, for this is the only content of immediate

consciousness. The activityknowledge or certainty —# is. It is important to avoid reading

of consciousness is calledinto the consciousness of sense-certainty anything more than

knowing. The study of a this without introducing thought determinations that will disrupt

subject may only begin with the immediacy of this form of consciousness.

immediacy because a

beginning implies that there The senseapprehend things as they are in their individuality

is no prior mediation, i.e. no The senses do not possess the ability to relate things to one

explicit differences or another — which involves mediation or thought. The input from

determinations. Such a beginning is mere being — wHhe sensors of a robot, for instance, have to be fed into a computer

immediatelyis. Being as such is pure generality for processing before any comparison or other determinations
can be made in order to respond or provide proper feedblhck.

Since consciousness is not a physical object that appears bdfamtthe senses detect are merely ‘this’, ‘this’, ‘this’. They do not

the eyes like atree, it has to be treated as an object of thoughtetermine the difference between ‘this’ and ‘that’. That kind of

as it is said, “before the mirgl'eye.”When consciousnessdifferentiation is not part of sense-certairBgcause of being

apprehends itself as an object, then the objective consciousitessediate there is no room for differences, so all it can apprehend

must be in the form of something immediate. Thus apprehensitihis. The higher conscious functions of memguggment or

is in a purely receptive mode without intervention of explicieason are needed to process the input from the senses in order

thinking or comprehension. So the first passive observationteimake comparisons or other qualitative determinations.

immediate consciousness as an object reveals a consciousness

that simply is. Consciousness itself is just another immediate ‘this’ opposed to
all the other immediate individual ‘thises’ that are encountered

The knowing activity of this immediate consciousness is alby the senses. This immediate consciousness is called “I.”

immediate so that what it knows is immediate knowledge. Beca@sstainty is theconnection between “I” and its object, but this

of this immediacy (non-differentiation) there is no distinctiononnection or mediation is transparent (invisible) to or not known

made between consciousness and what it knodvs.by sense-certainty in its immediacy

consciousness thus absorbed in the wealth of the world, i.e. in

what it sees, hears, smells, touches and tastes, is sensiagation — Difference

consciousness or sense-certaifitye word ‘certaintyimplies

immediate knowledge that something is. Thus sensuous certagyise-certainty as immediate knowledge cannot ascertain

of something meanshat it is, and no further thoughtdifferences, as mentioned above. Howewénce there is a

determination interrupts that immediate knowleddeat” refers  difference between ‘this’ and ‘that’ any actual sense-certainty is

only to indeterminate being, whereashat” refers to the not merely a pure immediacy butiamstance of it. Furthermore,

determination of that being — these are two distinct indexicatertainty itself as the connection between “I” and its object

So here in sense-certainty ottt is implied. involves two ‘thises’ and thus differentiation is implied. This is
not known by the immediate consciousness under obervation

Yet, despite its essential paugisgnse-certaintgppears to be (sense-certainty), but the “I” has its certainty through something

endowed with two prominent characteristics: else, viz. the object, as much as the object is determined as being
through something else, viz. the “I". In this way one is mediated

1) It is the richest knowledge — which stems from ithy the other

concreteness, since it is filled with variety or differentiation.

2) It is the truest knowledge — because of its completenesslhiis last point is a very important one because it says that there

seems to leave out nothing of the object but to take it in its

The Harmonizer 3 November 2011


http://mahaprabhu.net/harmonizer
http://mahaprabhu.net/sadhusanga/blog1.php/2009/10/01/affectionate-guardians
http://mahaprabhu.net/sadhusanga/blog1.php/2009/10/01/affectionate-guardians

is an inviolable connection between the being of “I" and theThis” is similarly a universal since it is negatively maintained
being of an object. One may fail to make this connection angith respect to every instance that it refers to. ‘Thisans an
consider the object as something independent of the subject®ividual, but in fact what is uttered is a universal because every
“1,” yet here we are saying that the being of the object is mediatggHividual is a this. In other words one doesn’t say what is meant.
through the “I" as much as the being of “I" is mediated througlrhe fact is that what what is said is truer than what what is meant
the object. This point will be further clarified in what follows.  since the ‘Now’ or ‘This’ or any indexical is a universal negatively
related to any instance of it. Thus language is the more truthful
Mediation (in itself) — the implicit presupposition of sense-  and refutes what is merely meant or intended. Universality is the
certainty real truth of sense-certainty and language expresses this truth,

while it is not even possible to express what the individual sensual
The differences that were noted in sense-certainty are also folistence means.

within immediate sense-certainty itself, although they are implicit
there as a presupposition. Certajiye immediate connection ¢ one says, “Here is a tree”, then turns around and says “Here is

_Of ' angl obje(.:t, co.nsiders ORS of i_ts =g be the essentia),qse ” the ‘Here’ is maintained but the instances it refers to
immediate being, viz. the object, while it holds the qter|, as  5r¢ gifferent. Therefore ‘This’ as the unity of here and now is a

unessential. In other words, sense-certainty is prejudiced towaf jiated unity (i.e., a unity arrived at through negation of its
the object — the objeés and therefore the | can know it. Theinstances) or simple universality

presumption is, if the | is not present the object remains as it is,
even if it is not known, whereas there is no knowledge if thg ;e Being as the essence of sensetatty.
object is not there. This is the implicit assumption of sense-

certainty so that there is a difference implied even though it Wg$,ase results are derived from their implicit being in sense-

not at first explicitly recognized. certainty itself. It is only from questioning sense-certainty that

. 21w , ] these results are made explicit. The only content of the immediate
Is this presupposition justified? How can this question bﬁnowledge of sense-certainty is that somethisgBut

answered? In order to determine if sense-certaiptgsumption everythingis for sense-certainfythus ‘Being’is a universal.
about the object is justified it is only necessary to allow the WaYowever by ‘Being’sense-certaintyeansthe individual being
in which this assumption is present in sense-certainty to WO jts gbject, nonetheless the truth of what it merely means is

itself out conceptually actually the universal or abstract being — what is called ‘Pure

Being’ considered on its own or in itself, distinct from any
What does the consciousness of sense-certainty mean by ‘thig/@ances of it.

For sense-certainty ‘this’ is an indexical referring or pointing to

something. Pointing is always to a ‘place.” In turn ‘place’ meang,stead of the individual being of the object that sense-certainty
the unity of ‘here’ and ‘now’. Then if the consciousness Ofntended as the content of its knowledge, it now finds that it
sense-certainty is asked, “What is Now?” The consciousnesgher has the universal as the content. The individual object
answers, “Now is night.” Then ask the same question the ngx{;s hecomes the unessential element in its certainty and the
day and consciousness answers, “Now is"d8y comparing  ynowing which was the unessential element, that could be there
the two answers the truth of the first reply has become outdategl ot now becomes the essential. The situation is thus reversed
from what was originally assumed. The certainty as universal
Tracing out the truth of sense-cefminty. now belongs to the “knowing I” and this possession is called

—— “mine.” The truth is now what “I mean” and in this sense it is
Both answers are equally true for sense-certatyit is found  «y ohject.” Sense-certainty has therefore been withdrawn from

by comparison that they are also equally not true. The Noye opject and claimed by the “I". It is therefore necessary to
preserves itself in both casestiyt being any of the instances oy amine what is real for the “I.”

it refers to. This generalegative relation to its instances is
whatis called a universal. The universal preservesitseligh e ' sees a tree here, it also sees here is a house: it sees now is

the negation of its instances arld thus is a me.diated truth. T% and later now is nighdll these are truths that are preserved
the only truth that sense-certainty preserves is the Now whigh ihe «1 and therefore have the certainty of the “I" for their

?s a universal rather than the singularity of its individualthentication. In this way the “I" is the unchanging universal in
Instances. all these changing or vanishing truthét not only is “I” a
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universal for the changing contents of its certaibtyt also in  ‘not being’ in the present, i.e. it becomes past being (historical
itself every particular “I” is itself an “I” and therefore “I” is in being).This is the new truth or second truth. (3) Howeleis
itself a universal. new truth certainlys. The ‘not being’ of the original truth arose
from the negation of that truth, thus the being of this new truth is
Thus it is neither the particular “I" nor the particular object ofhe negation of the negation of the original truth (being). Of course,
sense-certainty that can claim to be true since the “I", “Thisthis is not the same as the original unmediated being. This new
“Here”, “Now” have all shown themselves to be universals. Keing contains within it the original being, its negation and the
may thus be claimed that the true being of sense-certainty is Hation of that negation, and thus it is fully mediated being. It is
whole of itself as an immediacy rather than residing in any of %t simple being any more but contains these various moments
particular moment#s immediacy this pure universality has noyjithin it as well as thenovement that connects them.“This” is
concern with otherness or posited, but in referring to it asther is posited, i.e., the original
distinction — of what is «“This” is superseded. Thisther as what is not the first is now
essential or unessential, or theraken in its positive significance as what is and this requires
difference between “I" and the pegating its truth as “not This” in order to become the new “This”.
object. It is whatever it is |n summary: (1) “This”, the original truth, in pointing it out
immediately at any moment pecomes (2) not This, or the negation of “This.” (3) Establishing

and without referring to any this new truth as being “This” requires the negation of this
other moment. Thus it sticks negation of “This”.

firmly to one immediate
relation, e.g. Now is daffixed The “This” that is established is no longer a simple “This” or

R 7l in one single immediacyhis  “Now” but a passage or movement through many “Thises” (or
H ’l consciousness cannot bemany “Nows”), which nonetheless remains what it is in all its
ege directed to another momentyarious “otherings”, i.e. it always comes back to being the same

that s, for example, notdaly  thing — “This” (or “Now”). The many “Nows” contained within
is then necessary to take the position of this consciousness gid“Now” may also be understood in this wsyhen we say
examine what it sees. “Now” we may mean this day that contains many hours or

“Nows”, or we may mean this hqurhich likewise contains many
Pointing to the Now that it refers to, the Now has already ceasgg}, jtes or “Nows”. Each minute contains many seconds, and

to be since what was there before it was pointed out was lig:h second contains many microseconds, nanonseconds, etc.
original immediacyThe immediacy that consciousness intende@{s can never refer to an absolute “Now” or an absolute “Here”

to identify with itself proves to be evasive — it is unable Qg5 ,5e whatever time or space measurement we use can always
capture it or refer to it as being without it vanishing. That Whicmherently represent many “Heres” or “Nowa"plurality when
ceases to be as soon it is is what characterizes movemen{,pk, together like this as a unity (or unit) is simultaneously (and

change. Thus the necessity to grasp sense-certainty as Ch%%gl?radictorily) a universal as much as a singular
or movement has become the truth.

_ — to be continued
Change ormovement as the truth of sense-ctinty.

* This article follows the exposition given in HegelWGF,
(1) The Now is pointed out as being the truth of Sense'cerlainﬁﬁenomneology of Spirit. §'s 90-108.

(2) But in the act of pointing, the Now is negated thus becoming
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